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A Note on Sources, Footnotes, and Notation

The information contained in this volume has been compiled primarily
from Jewish sources. Every effort has been made to present evidence from
the most respected of the Jewish authorities whose works appear in
established historical journals or are published by authoritative Jewish
publishing houses. A substantial body of evidence that supports the findings
herein was excluded by the editors and deemed to be from sources that may
be considered anti-Semitic or anti-Jewish. Every effort has been made to be
fair and balanced in the presentation of this body of data.

The terms buy, own, and sell, and variations thereof, in connection with
the commerce in enslaved Black people, are used with reservation and
strictly for the convenience of the reader. In no way should the reader infer
sanction of this activity—which is a wholly illegal and immoral crime
against humanity—by the use of the terminology of legitimate commercial
transactions. Also, the term slave refers to the African men, women and
children who were forcibly entrapped in dehumanizing conditions for the
profit of others. We do not accept such a term as descriptive of their
character or nature, only of their circumstance.

And finally, the subject at hand should be approached with great
sensitivity. Those who would use this material as a basis for the violation of
the human rights of another are abusing the knowledge herein. The wise
will view this information as an opportunity to develop a more equitable
relationship between the families of God.



Footnote Abbreviations

The following abbreviations will be substituted for often-cited reference
material.

AJA— American Jewish Archives

PAJHS, AJHQ, AJH— all denote the Publications of the American
Jewish Historical Society (PAJHS), whose name was changed to the
American Jewish Historical Quarterly (AJHQ), and ultimately to
American Jewish History (AJH)

EJ— Encyclopedia Judaica (Jerusalem: Keter Publishing House,
1972)

ISJL (reporting on various towns and cities)— ISJL. Encyclopedia of
Southern Jewish Communities, Goldring—Woldenberg Institute of
Southern Jewish Life, 2006, http://www.isjl.org/history/archive/

JAH— Journal of American History
JNH— Journal of Negro History
JSoHis— Journal of Southern History

JEncy— Jewish Encyclopedia (New York: Funk & Wagnalls, 1901—
1910)

NYT— New York Times

AC— Atlanta Constitution

SJH— Southern Jewish History

UJE— Universal Jewish Encyclopedia (New York, 1939-1948)



Preface

We have no documentable evidence of anti-Semitism
on the part of the Temples of Islam movement or
Elijah Muhammad.

—Arnold Forster, Anti-Defamation League of
B’nai B’rith

In 1991 the Honorable Minister Louis Farrakhan, National
Representative of The Most Honorable Elijah Muhammad and the
Nation of Islam (NOI), released the first of several volumes in the
scholarly series titled The Secret Relationship Between Blacks and Jews.
This research was prepared by the NOI’s Historical Research Department in
response to the increasingly vicious calumnies made against Minister
Farrakhan, namely, that he was “anti-Semitic” and that by his strong
advocacy of Black economic and political power he had somehow wounded
the “special relationship” that Jews claimed had always existed between
Blacks and Jews.

In its 334 pages The Secret Relationship Between Blacks and Jews,
Volume One, conclusively proved the veracity of The Minister’s position,
revealing that Jews were in fact at the very center of the trans-Atlantic slave
trade as merchants, financiers, shippers, and insurers and among the leading
international marketers of the products of African slave labor. This
information was compiled from texts written by prominent Jewish scholars
and historians such as Dr. Jacob Rader Marcus, Dr. Marc Lee Raphael, Dr.
Bertram W. Korn, Dr. Abraham Karp, Dr. Herbert I. Bloom, Isaac S.
Emmanuel, and Leo Turitz—all of whom were also rabbis. Today The
Secret Relationship Between Blacks and Jews, Volume One, can be found in
the collections of every major academic library, including those of every
Ivy League college and university. Since its publication in 1991, the critics
of the Nation of Islam have quietly abandoned the persistent but
mythological claim that Jews were either co-sufferers or innocent
bystanders in the Black Holocaust.



But there was yet more. In the course of researching the actual
relationship between Blacks and Jews in America, the Nation of Islam
discovered a troubling pattern of Jewish misconduct. It turns out that the
Honorable Minister Louis Farrakhan is only the most recent Black leader to
be slandered by the Jewish charge of “anti-Semitism.” In fact, from early in
the last century until the present day, every major Black leader at some
point in his or her public life has been tagged with the Jewish scarlet letter
“A” for “anti-Semite.”

The list of respected Blacks who have been victimized by the “black anti-
Semite” label spans the religious and political spectra, from organizations to
individuals, from politicians to entertainers. The roster of “black anti-
Semites” includes such eminent figures as Booker T. Washington, W.E.B.
Du Bois, Marcus M. Garvey, the Rev. Dr. Martin Luther King, Jr., Malcolm
X, and The Most Honorable Elijah Muhammad, as well as President Nelson
Mandela and Bishop Desmond Tutu of South Africa. Other Black figures
targeted by Jewish slanderers include Julian Bond, Kwame Ture (Stokely
Carmichael), Andrew Young, Kweisi Mfume, and the Reverends Al
Sharpton, Jesse Jackson, and Joseph Lowery. Whole organizations have
been so branded, including the Student Non-violent Coordinating
Committee (SNCC), the Black Panthers, the Universal Negro Improvement
Association (Garvey’s movement), and the Nation of Islam. The spiritual
leader of the independence movement in India, and the model for the
American civil rights movement, Mohandas K. Gandhi, was labeled an
“anti-Semite” for his advocacy of Palestinian rights.

Learned Black scholars like John Hope Franklin, J.A. Rogers, James
Baldwin, Richard Wright, and even Julius Lester, Toni Morrison, and Alice
Walker have all been castigated as “black anti-Semites.” Black entertainers
like the late Michael Jackson, film director Spike Lee, rapper Ice Cube,
Arsenio Hall, Muhammad Ali, Public Enemy, and even Oprah Winfrey, if
we are to believe some Jewish spokespeople, are all “black anti-Semites.”
As was every one of the 2.2 million Black men attending the 1995 Million
Man March, as well as those attending the 2000 Million Family March—
babies and all!

Even white presidents Harry S. Truman, John F. Kennedy, Richard M.
Nixon, Jimmy Carter, Gerald Ford, and George H.W. Bush have faced the



charge of “anti-Semitism” for their statements or policies some Jews found
objectionable. Within days of his 2009 inauguration, the first Black
president of the United States of America, Barack Hussein Obama, was
declared an “Anti-Semitic Jew-Hater” and caricatured on Israeli posters
wearing the traditional Arab keffiyeh (headdress). A campaign initiated in
2010 to impeach President Obama collected petition signatures at suburban
Jewish supermarkets, using the same defamatory images. A Google search
of “Obama and anti-Semitism” returns over five million hits (a search of
“Farrakhan and anti-Semitism” returns a tiny fraction of that number—
about 55,000).

Without a doubt the most powerful Black man in American history is the
Most Honorable Elijah Muhammad, the leader of the Nation of Islam. In all
of his more than forty years among Black people in America, The
Messenger of Allah never “targeted” Jews in his uncompromising
condemnation of white racism, yet Jews at the highest organizational levels
have always labeled the NOI “anti-Semitic.” Cases in point:

e 1942: A secret Anti-Defamation League of B’nai B’rith file
titled “Temple of Islam Infiltration” states that a “Negro
employed by us” proved “quite instrumental” in an FBI raid on
the Chicago mosque resulting in 82 arrests.1

e 1959: A Time Magazine article accuses the NOI of “anti-
Semitism.”2

e 1959: The American Jewish Committee sent Black spies from
the Urban League to Mr. Muhammad’s Newark, New Jersey,
appearance.3

e 1963: The Jewish Chronicle of Pittsburgh labeled the NOI “the
anti-Semitic Negro extremist group known as the ‘Black

’»

Muslims.’”4

In response to the 1959 Time Magazine article, the head of the Anti-
Defamation League of B’nai B’rith, Arnold Forster, admitted in a secret
memo that “Time magazine notwithstanding, we have no documentable
evidence of anti-Semitism on the part of the Temples of Islam movement or
Elijah Muhammad.” He affirmed that they are “not anti-Jewish per se.” Yet



Jewish organizations publicly continued to label the NOI as “anti-Semitic.”
In 1960, the chairman of the American Jewish Congress, Nathan
Edelstein, wrote that “We doubt whether the bulk of its followers are
presently committed to anti-Semitism.”s A Jewish scholar who studied this
racist Jewish phenomenon offered a compelling explanation:

Despite the Nation of Islam’s political marginalization, American
Jewish Committee officials still feared Muhammad. His charismatic
personality, willingness to confront racism in the most dramatic
rhetorical terms and ability to inspire even non-believing African
American listeners concerned Jewish leaders. The Nation of Islam
leader, they feared, could earn the respect of his black audiences,
even if they chose not to join his movement.s

Amazingly, this passage does not claim that Mr. Muhammad or the NOI
evidenced any form of “anti-Semitism”—it says that the Jewish leaders
“feared” Elijah Muhammad’s “willingness to confront racism”! What’s
more, Jewish organizations worked tirelessly against the NOI—an
organization they knew was not anti-Jewish. The question is, WHY? Why
do these responsible Jewish leaders and organizations have to make the
Black men, women, and children who stood with Muhammad “anti-
Semitic”? Why did these Jewish leaders, presumably dedicated to the
protection and advancement of the Jewish people, feel compelled to deem
the NOI their enemy, as opposed to real and known anti-Semites like the
whites of the neo-Nazi movement? What undiscovered historical
circumstances created this odious Jewish policy that affixes the term “anti-
Semite” to the strongest of Black advocates for justice, whether they
mention Jews or not?

It has reached the point today that any Black person rising to national
prominence must first declare publicly his or her galactic distance from
Black leaders branded with the Jewish scarlet letter—before any other issue
can be addressed. The latest example of this unfortunate state of affairs was
the 2008 presidential election campaign, in which the ultimate winner,
Barack Obama, was forced to denounce Minister Farrakhan and renounce
and abandon his own pastor of twenty years, the Reverend Jeremiah E.
Wright. In this extraordinary exercise of raw Jewish political intimidation, a



fabricated threat of “black anti-Semitism” was elevated in importance
above two wars, a crashing economy, the health care crisis, home
foreclosures, education reform, drug violence, rising unemployment, and
many other serious concerns, in order to upbraid the Black man for ever
thinking about a relationship with those Black leaders unacceptable to the
Jewish people.

Ultimately, Blacks can only redefine and restructure their relationship
with Jews based on accurate analysis of the historical events that shaped
Black—Jewish interactions. The Messenger of Allah, The Most Honorable
Elijah Muhammad, taught that “History is best qualified to reward your
research,” for only through that re-education process will Blacks be
empowered to establish informed and effective policies for Black
advancement that are no longer subject to manipulation and control by any
other people.

The first volume of this title presented a comprehensive overview of the
slave-trading history of the Jewish people. This volume continues that
examination and presents new evidence that calls into question the
prevailing interpretations of the history of Blacks and Jews in the post-
slavery American South. The research finds Blacks and Jews to be critical
members of the culture, playing vastly different roles within the cotton
economy. This volume will review those roles and examine the nature of
the Black—Jewish relationship. Everyone knows that Blacks after slavery
never did get the promised forty acres or the mules—but there are now
surprising answers about who actually did.

Was Jim Crow law an equal opportunity oppressor, or did Blacks and
Jews have different experiences in the American South? The American
Labor Movement has been deliberately overlooked in most histories of
Black people, despite its devastating long-term effect on Black progress.
That movement is examined for its special relevance to the history of
Blacks and Jews. Finally, the Ku Klux Klan reigned for decades throughout
America as the terroristic enforcers of white supremacy: lynchings,
massacres, and ritual murders were common occurrences. We know which
end of the rope Blacks occupied, but what role did Jews play in this blood-
soaked chapter in American history?

Those who have vigilantly controlled the “dialogue” between Blacks and



Jews have removed all these critical historical issues from consideration.
Now those who have incessantly and wrongly labeled Blacks “anti-Semitic”
must confront a more complete body of evidence that challenges long-held
beliefs about the Black—Jewish relationship.

1 Cheryl Greenberg, “Black and Jewish Responses to Japanese Internment,” Journal of American
Ethnic History 14, no. 2 (winter 1995): 22, 24, 35 n. 33 and 35.

2 Marc Dollinger, ““Until You Can Fight as Generals’: American Jews and Black Nationalism,
1958-64,” in The Jewish Role in American Life, vol. 4, eds. Barry Glassner and Jeremy Schoenberg
(Los Angeles: USC Casden Institute, 2005), 52ff.

3 Ibid., 54-56.

4 19 July 1963, 20.

5 Dollinger, ““Until You Can Fight as Generals,’” 52-53.

6 Ibid., 54.



Prologue

“CYRuUS” & THE MORDEcCAIS: THE ESSENCE OF THE
RELATIONSHIP BETWEEN BLACKS AND JEWS

One day in 1865, at their plantation in Richmond, Virginia, members of
the most distinguished Jewish family in America were stunned to learn that
the Africans they held against their will were openly rejecting their
enslavement.; The family’s matriarch, Rose Mordecai, complained that her
African slave was becoming “increasingly impudent” and resentful of being
overworked. Mrs. Mordecai enlisted the services of a Black overseer to
coerce her slave’s obedience, but his efforts were futile. The Mordecais then
appealed to the woman’s husband, “Cyrus,” but to their astonishment
“Cyrus” proved to be in complete and total agreement with his wife and
refused to intervene. “Cyrus,” it turns out, had also had enough of this
injustice and joined forces with his Black woman, waging a full-scale
rebellion. Sister-in-law Emma Mordecai described the scene:

Cyrus refuses either to leave the place or to do anything on it, unless
sure of high wages and an increased allowance of meat....He feels as
if the whole place belongs to him.

When confronted, “Cyrus” declared that “There was to be no more
master and mistress now, all was equal.” Now fully exasperated, the
Mordecais demanded to know if their now ex-slave would have the
chutzpah to continue to live at the Mordecais’ without working for them.
Said the Black man:

Yes, until I see how things are going to work. All the land belongs to
the Yankees now and they are going to divide it among the coloured
people.s

The Black man told the Jews that he had a right to stay, to bring in whom
he pleased, and to keep his family on the land. He was entitled to a part of
the plantation, he declared, because its success depended on his labor.



Furthermore, in his opinion, the kitchen belonged to him because he cut the
timber to build it! Emma protested that “her slaves” were “All doing as they
please and no one asserting any authority over them.”

“Cyrus” and his Jewish oppressors were surely unaware of it, but
contained in this episode is a profound truth about the relationship between
Blacks and Jews. Indeed, the conflict on the Mordecais’ plantation leads
Blacks and Jews to some fateful questions: Was “Cyrus” a noble freedom
fighter asserting his God-given right to be free, or was he a raging “anti-
Semite” disrespecting the “divine rights” of God’s Chosen People? Were
the Mordecais engaging in a lawful and righteous societal practice, or were
they unscrupulously exploiting the labor of an African family for their own
profit?

Jews and Blacks may hold entirely different answers to these questions.
For most Blacks, “Cyrus” is absolutely and unquestionably justified as he
throws off the chains of enslavement and demands reparations for his
family’s long, undeserved suffering. He is as justified to leave his
enslavement as the Jews (of Biblical prophecy) were to leave Pharaoh’s
Egypt and the concentration camps of the Nazi regime. On the other hand,
Jews might claim that American slavery was in fact the “law of the land,”
that their plantations and slaves were legally obtained, and that they were
coincidental participants in a long-established slave-based economic
system. And thus they had a right to the lifelong labor of “Cyrus” and his
family.q

Despite “Cyrus” and his wife’s clear declaration of their own life’s
direction, the Mordecais felt personally betrayed that “their” Black slaves
had chosen freedom over permanent unpaid service to their family. “If they
felt as I do,” Rose Mordecai tearfully exclaimed, “they could not possibly
leave me.” Another wondered how “her slaves” could “feel so little remorse
at abandoning [us].” And therein lies a troubling reality: the joyously
celebrated emancipation of the Black slaves was, at the very same time,
seen—by a people presumed to be the Chosen of God—as an aggressive act
of betrayal.

Historically, Blacks and Jews continued down these distinctly separate
tracks in almost every arena where they encountered each other. The secret
of their relationship—and its moral, legal, social, political, and economic



nuances—is unlocked by that poignant and contentious encounter in that
Richmond, Virginia, kitchen. Does that kosher kitchen belong to “Cyrus”
and his family, or Rose Mordecai and hers? Each felt entitled and both felt
they had the moral authority—each unmoved by the other’s position. And
now, at the dawn of the twenty-first century, Blacks and Jews find
themselves at a similar historic crossroad.

7 The episode is recounted in Jennifer Ann Stollman, “‘Building Up a House of Israel in a Land of
Christ’: Jewish Women in the Antebellum and Civil War South” (Ph.D. diss., Michigan State Univ.,
2001), 325-29; Harry Simonhoff, Jewish Participants in the Civil War (New York: Arco, 1963), 298-
309.

8 Stollman, “‘Building Up a House of Israel,’” 327.

9 Emily Bingham, “American, Jewish, Southern, Mordecai: Constructing Identities To 1865,” in
Jewish Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris and Mark I. Greenberg
(Waltham, MA: Brandeis Univ. Press, 2006), 47.
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Jews in the Black Holocaust

All truth passes through three stages. First, it is
ridiculed. Second, it is violently opposed. Third, it is
accepted as being self-evident.

—attributed to Arthur Schopenhauer

At the end of the American Civil War in 1865, whites worried about the
continued growth and prosperity of America after their only source of
revenue had been “freed.” Emancipation of the Black slave was not the goal
of the war, but an unintended and unprepared-for consequence. Slavery was
the only economic model that had ever worked in the European colonial
experience, and giving up its benefits for an untried slaveless society was
beyond the comprehension of American political leaders. In order for
America to survive, they firmly believed, the slave system—the very
foundation of the American economy—would have to be revived. African
slaves would have to continue to work the vast plantations of cotton, sugar,
tobacco, rice, and corn; African slaves would have to continue to mine the
iron ore and coal; African slaves would have to continue to construct and
maintain the nation’s burgeoning infrastructure—the bridges, roads,
railroads, canals and all the development that accompanied western
expansion.io

In fact, Blacks were the only population that had the knowledge, the
experience, the skills, and the demonstrated industry to perform these
critical tasks, but after 310 years of unpaid and unappreciated toil they had
their own ideas about what to do with their invaluable labor. Despite Black
people’s vision of their future as free American citizens, white elites
enacted specific policies in every sector of society that in effect would
rebuild the slave system and return the African to servitude.

On a massive scale they attempted to dispossess Blacks of the notion that
they had any rights in America, save the right to work for white people. A
series of private- and public-sector policies, which came to be popularly
known as Jim Crow laws, were enacted to achieve these ends, and every
white man, woman, and child was expected to play a supervisory role.u



Under this newly formed racial caste system Blacks—despite having
been declared free—were to be kept far away from the voting booth,12 and
all efforts at Black education that did not serve the ends of white supremacy
were to be violently repelled. A financial system was created that excluded
Black economic independence; a system of labor was established which
ensured that Blacks could find no employment options other than as
plantation laborers, domestics, or bearers of heavy loads; and Blacks were
denied any legal rights within the judicial system. Accompanying these
specific policy objectives was the psychological necessity that Blacks be
inculcated in the unshakable belief that they were utterly inferior to any
white person; and all thoughts of equality or justice they dared to entertain
had to be extinguished permanently and irrevocably.13

In fact, all of these policies were successfully institutionalized in
America, and many still exist in some form throughout American society.
All the racial ills of today—the alarming disparities in the condition of
white and Black Americans—can be traced to these post-slavery
imperatives.

The relationship between Blacks and Jews is a subset of this larger
American race-relations tragedy. Jews are whites in a system that has
conferred all of its benefits, privileges, and advantages on a purely racial
basis, and Jews have attained a higher level of prosperity than that achieved
by any other white ethnic group.i2 But in order for them to have achieved so
high a level of success in America, they had to have participated actively in
a system that, at all costs, ensures one fundamental American principle—
unchallengeable white supremacy.

With the publication of the first volume of The Secret Relationship
Between Blacks and Jews in 1991 came the revelation that before the time
of Christopher Columbus and through the European expansion into the
western hemisphere, Jews were active participants in the epic racial crimes
committed by the “New World’s” European invaders. An abundance of
Jewish scholarly writings provided extensive evidence directly
contradicting the popular notion that Jews had ever been the friends or
allies of the suffering and oppressed Black man and woman.

Further, The Secret Relationship Between Blacks and Jews, Volume One,
showed definitively that Jews were thriving mightily in America long, long



before the Statue of Liberty was a thought in the mind of its French
sculptor. In fact, ocean-bound Jewish merchants had mastered commercial
trade throughout the western hemisphere almost three centuries before the
birth of the United States, ferrying African slaves and the commodities they
produced throughout the European colonial settlements in the earliest days
of the “New World.” As world-renowned merchants and traders, they were
among the framers of the system of capitalismis and had helped pioneer the
African slave trade, profiteering enormously from that horrific crime
against humanity.

And this cruel and exploitative relationship remained essentially
unchanged after the American Civil War and the supposed emancipation of
the Black man and woman. To appreciate the Jewish attitude and behavior
toward America’s Black citizens in the post-slavery era, it is important at
the outset to review the substance of the Black—Jewish relationship leading
up to that time, from Europe’s “discovery” of America to the Civil War. In
1992, Dr. Abraham Peck, of the American Jewish Archives, was
unmistakably clear about the history:

The first two centuries of the Black—Jewish encounter in America
were highlighted by a fairly extensive record of Jewish slave-
holding. Indeed, during the colonial period, in the small Jewish
community of the time, almost every Jewish household of any form,
North or South, possessed at least one slave.1s

The historical recordiz supports every word of that assessment:

e Christopher Columbus—whose trans-Atlantic expeditions
initiated the genocide of the Red man and forecasted the African
Holocaust—was financed by Spanish Jews and is claimed to be a
Jew himself.

e Jewish merchants owned, insured, and financed slave ships and
outfitted them with chains and shackles. Jews were auctioneers,
brokers, and wholesalers, keeping the slave economy oiled with
money, markets, and supplies.

e Nine out of ten Africans were shipped to Brazil. Jewish scholar
Dr. Arnold Wiznitzer described the early Jewish presence there:



“Besides their important position in the sugar industry and in tax
farming, they dominated the slave trade... The buyers who
appeared at the auctions were almost always Jews, and because
of this lack of competitors they could buy slaves at low prices.”

According to Wiesenthal Center scholar Dr. Harold Brackman,
during the 1600s “slave trading in Brazil became a ‘Jewish’
mercantile specialty in much the same way it had been in early
medieval Europe.” In fact, wrote Jewish scholar Jonathan
Schorsch, “Jewish merchants routinely possessed enormous
numbers of slaves temporarily before selling them off.” The
Jewish Encyclopedia adds that “Jewish commercial activity” in
this time included a “monopoly of the slave trade.”

The synagogue in Brazil imposed a tax on its members’ slaves.
Slave auctions were postponed if they fell on a Jewish holiday.

The Jews of Surinam owned plantations with Hebrew names like
Machanayim, Nachamu, and Goshen, where, according to Dr.
Marcus Arkin, they used “many thousands” of Black slaves.
Rabbi Herbert I. Bloom added that the “slave trade was one of
the most important Jewish activities...” In 1694, Jews owned
9,000 Africans, and by 1791 there were 100 “Jewish mulattoes”
in Surinam—the deliberate result of the rape of African women
by their Jewish enslavers.

Jewish historian Dr. Cecil Roth wrote that the slave revolts in
parts of South America “were largely directed against [Jews], as
being the greatest slave-holders of the region.” Jews set up
militias with the sole purpose of fighting the Black Maroons, the
escaped Africans who were fighting to free their enslaved
brethren. The Jewish militias murdered the Maroons and cut off
their hands to award as trophies.

The first Hebrew poem written in the “New World” was a bitter
attack on the Black Maroon leader.

The Jews of Barbados, wrote one Jewish scholar, “made a good
deal of their money by purchasing and hiring out negroes...” All



Barbadian Jews—including the rabbi—owned Black slaves.

Jews warehoused so many African slaves in Barbados that
Gentile authorities moved to limit the number of captives they
could possess.

Jews became the major traders in “refuse slaves”—Africans who
were weak and sick from the Middle Passage voyage. Jewish
traders “fattened them up” and sold them at a profit.

A Jewish shipper had a monopoly on trade to the notorious slave
dungeon at Gorée Island—the Auschwitz of the Black
Holocaust.

Jewish scholars Isaac and Susan Emmanuel reported that in
Curacao, which was a major slave-trading depot, “the shipping
business was mainly a Jewish enterprise.” Rabbi Marc Lee
Raphael wrote that in Curacao in the seventeenth century, as
well as in Barbados and Jamaica in the eighteenth century,
“Jewish merchants played a major role in the slave trade.”

Sugar fueled and expanded the slave trade, and according to
Jewish scholars, Jews “acquired large sugarcane plantations and
became the leading entrepreneurs in the sugar trade.”

The first Jewish settlement in the United States was a Florida
sugar plantation supported entirely by the labor of enslaved
Africans.

When early New Yorkers sought to purchase slaves, they
contacted “the jobbers and the Jews,” who were the recognized
international dealers. The largest shipments of Africans arriving
in New York in the first half of the 1700s were commissioned by
Jewish merchants.

European encroachment created lethal conflict with the
Indigenous communities, and Jewish traders often supplied the
Europeans with weapons and critical provisions. Once the Red
man was removed, it was often the Jewish traders who acquired
the valuable land. One actually held title to the entire Grand
Canyon.



Jews smuggled slaves to places where slavery was illegal, rented
them when they did not want to buy, and bred African women
for sexual purposes. Jews ran jails and imprisoned and punished
Black slaves; they served as constables, sheriffs, detectives, and
bounty hunters in the slavocracy and participated in the
dehumanization of Black Africans.

Itinerant Jewish peddlers were known to search for and capture
runaway slaves and bring them in for the bounty. Jews advertised
openly for the return of their “runaways.”

The founders of Richmond’s Jewish community were all
slaveholders.

When slavery was outlawed in the colony of Georgia, Jews left;
they returned once slavery was reinstated.

In Newport, Rhode Island—the center of the rum and slave trade
—every Jewish family owned Black slaves. Even their
synagogue was built by slaves “of some skill.” All 22 Newport
distilleries serving the triangular slave trade were owned by
Jews.

The leading abolitionist organization bitterly complained that
Jews “have never taken any steps whatever” against slavery.

American rabbis owned and rented slaves. The nation’s highest
paid clergyman, Rabbi Morris Raphall of New York, defended
slavery and claimed God Himself had sanctioned it. The one
rabbi who forcefully attacked slavery, Baltimore’s David
Einhorn, was thrown out of his own Jewish congregation and
forced to flee the city.

The Jewish writer Mordecai Manuel Noah was such a virulent
racist that the very first Black newspaper, the Freedom’s Journal,
was started in 1827 just to combat his racist attacks.

Slave smugglers and pirates like the Jewish Lafitte brothers
continued the international slave trade for years after its legal
end in 1807.



e More than 3,000 Jewish soldiers fought for the slaveholders in
the Civil War, and a Jewish owner of a 140-slave plantation,
Judah P. Benjamin, was secretary of state for the Confederacy.
His picture is engraved on Confederate currency.

e Jews were known to “free” their Black chattel but only after they
became elderly and were unable to work, forcing them to fend
for themselves in their old age.

e Jews bequeathed Black human beings from one generation to
another, and they sold Black children and babies away from their
parents.

e Jews suppressed slave uprisings and in 1831, Jews were involved
in hunting down the great Nat Turner and his freedom fighters.

e The first Jew elected to the U.S. Senate, Florida’s David Yulee,
was one of the most strident haters of Indians and defenders of
slavery.

e Dr. Brackman wrote, “Jews were about twice as likely to be
slave owners as the average white Southerner.”1s Rabbi and
historian Dr. Bertram W. Korn, the acknowledged expert on
19th-century American Jewry, wrote: “It would seem to be
realistic to conclude that any Jew who could afford to own slaves
and had need for their services would do so....Jews participated
in every aspect and process of the exploitation of the defenseless
blacks.”

And though some of these open acts of racial persecution might be
attributed to individual Jews acting on their own, nearly all the offenders
were members of larger Jewish communities and enjoyed a prominent and
honored place among their coreligionists. The profits from these slavery-
based enterprises helped finance Jewish community development, built
synagogues, homes, schools, businesses, and institutions, and in many
untold ways enriched their lives, congregations, and communities.

The distressing reality is that one can enumerate, without much difficulty,
the extensive involvement of Jews in the Black Holocaust—even if one is
limited to only that evidence published by Jewish sources. Actually, one is



hard-pressed to name a single prominent American Jew in the slavery era
who did not own slaves or profit from Black African slavery.

In his 1983 book Jews and Judaism in the United States, Rabbi Dr. Marc
Lee Raphael, the longtime editor of the most prestigious of Jewish
historical journals, the Publications of the American Jewish Historical
Society, wrote (p. 14) one of the more definitive statements on Jewish
involvement in the Black Holocaust. “In fact,” he stated, “in all the
American colonies, whether French (Martinique), British, or Dutch, Jewish
merchants frequently dominated [emphasis ours].” He continues:

This was no less true on the North American mainland, where during
the eighteenth century Jews participated in the “triangular trade” that
brought slaves from Africa to the West Indies and there exchanged
them for molasses, which in turn was taken to New England and
converted into rum for sale in Africa. Isaac Da Costa of Charleston in
the 1750’s, David Franks of Philadelphia in the 1760’s, and Aaron
Lopez of Newport in the late 1760’s and early 1770’s dominated
Jewish slave trading on the American continent.

Given the historical record of the early Black—Jewish relationship, the
attitudes and behaviors of American Jews in the post-slavery era should not
be hard to predict. This volume of The Secret Relationship Between Blacks
and Jews will examine this well-established blueprint as it unfolds after the
Emancipation Proclamation and on through the Reconstruction era.
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Blacks and Jews in the Jim Crow South
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AFTER THE CI1viL. WAR

On April 9, 1865, the rebel commander Robert E. Lee surrendered at
Appomattox Court House, ending the four-year civil war that had bloodied
and battered America. And Black African slavery, the principal feature of
America’s economy, was left in ruins. Pres. Ulysses S. Grant led the nation
as it entered into a period of recovery known as Federal Reconstruction, a
time designated for rebuilding the Southern sector and reconnecting it to the
national infrastructure, thus making a fractured nation whole again.

Despite the widespread death and destruction the war left in its wake,
whites of the North and South quickly repaired their fraternal bonds in the
face of what they perceived as a greater threat—the “loosed hordes” of
“lawless Black brutes,” numbering upwards of four million, who were now
demanding the long-overdue benefits of American citizenship. Even as the
Southern leaders of the greatest armed revolt in the history of America
found pardons and prompt forgiveness awaiting them, the hardworking and



ever-loyal Black man and woman found their post-slavery reception bitterly
cold.

The war may have “freed the slaves” but it also heightened America’s
dependence on Black labor and the multitude of goods it produced. The
economy had long been based on cotton production, and the astronomical
war debt intensified the need for cotton revenues. Moreover, to most white
men the emancipation of the Black man meant their own emasculation;
indeed, the very sight of “free” Blacks only magnified the white race hatred
focused squarely on the Black African, the scapegoat for a war that cost as
many as 700,000 lives. Add to this volatile dynamic the multitude of whites
from all across Europe, including millions of Jews, who began in earnest
their epic migration to America. Blacks and Jews entered this explosive
period poised for confrontation as they each pursued their own agendas for
political, social, and economic empowerment.

The South has always been the geographical focal point of America’s
racial conflict, and it represents the nation’s many racial contradictions. It is
both the “Bible Belt” and the home of the Ku Klux Klan; it is America’s so-
called moral heartland and the scene of thousands of grisly public
lynchings. Its agriculture is the very sourc